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Abstract

The Knights Templar, a religious military order with the goal to protect the Christians of the
Latin East from those they defined as infidels, quickly gained power and notoriety since their
founding in 1118. With the rise of their prominence came the reactions—both positive and
negative—of Christians and Muslims in the West and East. Thanks to the Templar’s relationship
to the Catholic Church and the various Kingdoms of Eastern and Western Christendom, the
Templar’s were able to continue growing in power and wealth, until their arrest on 13 October
1307 by King Philip IV of France. This Thesis aims to make sense of the many relationships the
Templars had throughout their years of operation and how those relationships contributed to their
success and their eventual demise by analyzing primary documents related to their rise and fall.
By taking into account the works of modern historians along with the works of historians at the
time, this Thesis will attempt to fill in the gaps made by many missing or destroyed Templar

documents.
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Introduction

From the First Crusade in 1095 until the fall of Acre in 1291, Western Christendom’s
fascination and obsession with the “Holy Land” was intense. With the establishment of the
different Kingdoms, principalities and counties in the newly formed Latin East, more and more
pilgrims from the West made their way to see the places they heard about in the Bible. With the
introduction of so many defenseless travelers in a hostile land, religious military orders were
formed in an effort to protect those on their pilgrimage to the Holy Land, the first being the
Order of the Temple. As time went on, Military Orders during the Middle Ages were an
important facet of religious life in both the East and the West. With the establishment of orders
like the Knights Templar, Knights Hospitaller, and Teutonic Knights, all of Christendom was
protected from infidels and heretics. Due to the importance of such military orders, it was only
natural that they collected wealth and power.

Of the three mentioned orders, the Knights Templar became one of the most powerful
and influential orders to base themselves in the Latin East. Along with this power and influence,
however, came opposition. Throughout the lifetime of the Templars, there were those who stood
against them, from Christian leaders and officials to those who were their enemies. It was thanks
to the relationships they curated in both the East and the West that the Templars gained the
power and influence it had. The Templars were able to It was through these relationships,
however, that the Templars also met their end.

Due to the mystery behind the Templars, there have been many throughout the years that

have looked into the Order’s history. Part of this intrigue is due to the fact that the eventual trial



that led to the dissolve of the Order saw many of its official documents lost. Modern historians
like Malcolm Barber and Helen Nicholson have greatly contributed to the research of the
Templars. Through Malcolm Barber’s books, The Trial of the Templars and The New
Knighthood, he focuses on the Templar’s trials in order to understand why the Templars were
targeted and how the trials broke down the relationships the Templars had curated throughout
their years of operation. Helen Nicholson’s book The Knights Templar is a much more
generalized view of the history of the Templars, leaning more towards their foundations in the
East and the military advances the Order had there. In order to understand who the Templars
were and the lead up to their eventual demise, it’s important to 100K at both in order to more

effectively understand.



Chapter One: The Origins of The Knights Templar

From the beginning of the 12" century, at the time of the First Crusade, several religious-
military orders were birthed to meet the needs of Christians in the foreign and hostile land of
Palestine. One of the most famous Orders to be founded during this time was the Order of The
Poor Fellow-Soldiers of Christ and of the Temple of Solomon, commonly known as the Knights
Templar, established in 1118-1119. This Order gained significance quickly and lost it just as
quick. Because of the questionable disbandment, many myths and mistruths have been spread
and many are being researched and clarified today by scholars. While it is interesting to look at
such myths, it is also important to look at the historical reality of the Templars and understand
who exactly they were and what they stood for. The best way to do this, is to start at the

beginning.
William of Tyre and Michael the Syrian on Origins

Even though the Order of the Temple of Solomon became quite famous, the origins of the
Templars are still somewhat foggy. The Order was recognized officially after the Council of
Troyes in 1128 with approval of the “Primitive Rule of The Templars” written by Bernard of
Clairvaux. In this text the Cistercian monk writes that the order had been in operation for 9 years
prior. this is certainly true, although the actual account of the founding of the Templars is

unknown. This is partly because the issues discussed during the Council “cannot be told or



recounted,” leaving us relatively in the dark. There is, however, some evidence in the form of
myths and stories. A couple versions of this evidence comes from William of Tyre (c. 1130-
1186) and Michael the Syrian (c. 1126-1199), two historians. While both claim to know of the
beginnings of the Knights Templar, the writings of both these scholars must be taken with a
grain of salt, as their information comes many years after the alleged beginning of the Templars.
Despite this, both of these sources have specific similarities that could indicate a reliable story.

The first of these two that can be looked at is the Historia by William of Tyre. William
was born in Jerusalem around 1130, two years after the official recognition of the Knights
Templar, and spent about 20 years in Europe (Paris, Orléans, and Bologna) studying liberal arts,
theology and civil law before returning to the East.? While William did interview many people
who witnessed the feats and arguable wrongdoings of the Templars, there is no sure way to know
if he did, in fact, talk to relevant people about the beginnings of the Knights Templar, as a great
majority of them had been dead for a while by the time he started writing.® Despite this, William
discussed the origins of the Order. According to him, the Knights had been founded in 1118 by
Hugh of Payns and Godfrey of Saint-Omer,* almost ten years before being official sanctioned by
the Catholic Church. He goes on to say that:

“Some noblemen of knightly rank, devoted to God, pious and God-fearing, placed

themselves in the hands of the lord patriarch for the service of Christ, professing the wish

! Bernard of Clairvaux, and Hugh de Payens. “The Primitive Rule of The Templars,” n.d.

2 Malcolm Barber, and Keith Bate. The Templars. Manchester, United Kingdom: Manchester University Press,
2002, p. 25

3 Malcolm Barber, and Keith Bate. The Templars. p. 25

4 Guillaume de Tyr, Chronique, ed. R.B.C. Huygens, 2 vols., Corpus Christianorum. Continuatio Mediaevalis 63
and 63A (Turnhout, 1986), 12.7, pp. 553-5, translated by Malcolm Barber, and Keith Bate. The Templars.
Manchester, United Kingdom: Manchester University Press, 2002. pp. 25-7
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to live perpetually in the manner of regular canons in chastity, and obedience, without

personal belongings.”®
Through this, William suggests that these “noblemen of knightly rank™ travelled to Jerusalem in
order to become monks, or something similar, in the Holy Land. This version of the beginning of
the Knights Templar also suggests that these knights were not the ones with the idea to act as
‘Holy Knights’. It was not until the Patriarch of Jerusalem at the time, Warmund of Picquigny,
assigned them to protect the roads of the Holy Land and look out for and protect pilgrims from
those wishing to harm them.® This suggestion by William portrays the knights who started the
Templars as servants of God, only fighting at the suggestion of the Patriarch of Jerusalem. He
shows that these men truly wished to devote themselves to God as they took up the lives of
monks, not knights.

Michael of Syria talks of a similar origin. Michael was born c. 1126, only a couple years
before William of Tyre. As he served as the Patriarch of Antioch, he wrote his Chronicle that
encompassed the history of the world from the creation to his own time-period as was common
during this time. Both the histories of Michael and William show many similarities, but despite
the parallels, there were some discrepancies. Michael, instead of establishing that the men who
wished to serve God were “noblemen of knightly rank™’, says it was only “a [singular]
Frenchman” and some of his followers.® Without establishing that this ‘Frenchman’ and those
who accompanied him were noble, Michael says that their goal was to become monks and serve

as men of God, nothing more. Unlike William’s account, the initial ‘Frenchman’, who Michael

®> William of Tyre, Chronique, Malcolm Barber, The Templars, pp. 25-7

& William of Tyre, Chronique, Malcolm Barber, The Templars, pp. 25-7

" Chronique de Michel Le Syrien. Patriarche Jacobie d’Anitoche (1166-99), ed. And tr. J.-B. Chabot, vol. 3 (Paris,
Ernest Leroux, 1905), 15.11, pp. 201-3, quoted in Malcolm Barber, and Keith Bate. The Templars. Manchester,
United Kingdom: Manchester University Press, 2002. Pp. 27-9

8 Chronique de Michel Le Syrien, Malcolm Barber, and Keith Bate. The Templars, p. 27-9
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does confirm to be Hugh of Paynes, did not go to the Patriarch of Jerusalem in order to become a
monk, which suggests that Michael believed Hugh of Paynes truly only wished to save his soul
as well as stay a knight. Similar William’s account, however, Michael says:
“When the king and his barons saw that they had achieved remarkable things in the war
and had been of use to the city during their three-year service, they advised the man to
serve in the army with his thirty knights and defend the place against brigands rather than
to become a monk in the hope of saving only his own soul,”®
The two different accounts don’t shed much light on the true origins of the Templars. The
similarities, however, are strong enough to assume that either the leaders of Jerusalem during
William’s suggested year of 1118 truly asked Hugh of Paynes to use his history of knighthood as
a way to protect the people and visitors of Jerusalem. This was either truth or it was a widely
accepted myth within the Order itself that became so well known that it was accepted as the

truth.

The Original Number of the Templars

An interesting aspect of both William of Tyre’s and Michael the Syrian’s accounts are the
different numbers that they each say the Order started out with. In William’s account, he says
that there were only 9 knights for first 9 years of operation (pre-Council of Troyes). Michael, on
the other hand, states that Hugh of Paynes brought 30 knights with him to Jerusalem, all of
which were going to become monks. While Michael’s account was interesting in itself,
William’s claim seems to hold more intrigue. The peculiarity of having only 9 knights over 9

years appears as somewhat ‘sacred” when looking through a Medieval lens.

® Chronique de Michel Le Syrien, Malcolm Barber, and Keith Bate. The Templars, p. 27-9
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Early medieval theologians looked at the numbers within the Bible to try and find some
sort of meaning. One of the numbers that stands out in their studies is the number 3, as it was
also a number that held much weight in antiquity. In Ancient Greece, the number 3 is seen in the
myth of Atalanta with the 3 golden apples, while in Ancient Egypt, the number 3 is seen with
their gods and the “triad of the family: male, female and child.”*° Three is seen as the magic
number in many cultures throughout time, with Medieval Christendom being no exception. In
Christianity, 3 is important as it represents the Holy Trinity: The Father, the Son and the Holy
Spirit. Early Christian writers who studied the Bible took this into account and later found:

“imitations of the Trinity in the 3 gifts of the magi, Peter’s 3-fold denial, in the 3 days

between death and resurrection, in the 3 figures of the transfiguration and crucifixion, the

3 at Gethsemane awakened 3 times, the 3 temptations of Christ, and the 3 appearances of

Christ to his disciples after his death.”*!

The significance behind the repeated instances of the number three relate to the number 9 in a
couple different ways. The first way is that 9 is 3 squared, making it 3 multiplied by 3, three
separate times. Following this logic, 9 is borderline holy. The reason that William of Tyre retold
this version of the Templar’s “creation myth” could be because he wanted to portray the Knights
Templar as exceptionally holy people and an exceptionally holy organization.

Another interpretation of the number 9 repeated in the origins of the Knights Templar has
a much less holy meaning. The number 9 can also be seen as an imperfect or incomplete number
as it is one shy of the number 10. By saying the Knights Templar were associated with the

number 9, William of Tyre could be saying that the Templars themselves were “all-but complete

10 Vincent F. Hopper. Medieval Number Symbolism. New York: Columbia Univ. Press, 1938 p. 70
1 Vincent F. Hopper. Medieval Number Symbolism. 1938 p. 70
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or all-but-perfect.”? William of Tyre didn’t believe the Templars were perfect in any way. He
believed they were prideful, as seen in the loss of Ascalon to the Egyptians. According to him,
the city was lost because the Templars were more focused on “seizing most of the booty [and]
had prevented the rest of the army from exploiting a breach in the walls.”*® By assigning this
number to the Templars, William could indeed be stating that the Templars were not as perfect

as they wanted to be seen.
The Church and the Templars

Despite the many speculations on the origins of the Templars before the Council of
Troyes, there are sources that help us understand who the Templars were and what they were
supposed to represent. The best source for such a topic is Bernard of Clairvaux’s “Primitve Rule
of the Templars”. Bernard of Clairvaux was instructed via the Council of Troyes to write up a
Rule for the Templars to officially indoctrinate them as an official Military Order of the Catholic
Church. Bernard’s decision to be the one to write the rule for the Templars stems greatly from
his relationship with Hugh de Paynes.

Bernard’s rule incorporates the one for the Cistercian Order, an order of monks which he
helped establish. Because of this, the two orders are closely tied to each other, despite the few
differences in their rules. Unlike the rule for the monks, the rule for the Templars accommodated
for the knight lifestyle. Bernard and Hugh de Paynes understood that knights needed to have
more food than their monk counterparts and changed the rule to make it so. Another aspect of the

rule that was changed was the vow of silence. One of the may rules of monasticism is to practice

12 Vincent F. Hopper. Medieval Number Symbolism. p. 11
13 Malcolm Barber, and Keith Bate. The Templars. Manchester, United Kingdom: Manchester University Press
2002, p. 9



silence, as nothing good comes from speaking, as according to their lines of thought. While the
Templars agreed with this, it is hard for a Military Order situated in enemy territory to fully
practice this vow of silence. To reflect this, the rule says:

“When the brothers come out of the compline they have no permission to speak openly

except in an emergency... But if by chance, as they come out of compline, the

knighthood or the house has a serious problem which must be solved before morning, we
intend that the Master or a party of elder brothers who govern the Order under the

Master, may speak appropriately... ‘Life and death are in the power of the tongue.” And

during that conversation we altogether prohibit idle words and wicked bursts of

laughter,”4
This version of the rule establishes that in cases of emergency, within the Temple, or during war,
talking is permitted. This version still has the same core of the original, which prohibits talking
as idle talking can lead to sin, as according to Catholic monks.

One of the main reasons why the Knights Templar became as powerful as it did was
through the support of the church. Along with its rule written by a very prominent Catholic
figure, the Templars acquired support from the Pope himself. After the founding of the
Templars, Pope Innocent II put forth this Papal bull entitled “Omne Datum Optimum” which laid
out the privileges that the Templars held.

The first subject that Pope Innocent Il addresses in his bull is the Templar’s authority in

the Latin East. He praises them for their bravery and willingness to lay down their lives for their

brothers, then says:

14 Bernard of Clairvaux, The Latin Rule of the Templars



“We exhort you all in the Lord, and for the remission of your sins, we enjoin on you and
your servants by the authority of God and of Saint Peter, prince of the apostles, that in the
defence of the Catholic Church and to snatch from their filth the one that is under the
tyranny of the pagans, you labour without fear in fighting the enemies of the cross,
calling on the name of Christ.”*®
This privilege given to the Templars by the allowed them the possibility to work under only the
authority of God. By saying this, the Pope is letting the Templars work under their own devises,
allowing them freedom to make their decisions within the Holy Land as a unit. Along with this,
Pope Innocent Il goes on to say that the Templars have privileges to whatever spoils they receive
in combat. He says that with the authority of God, the Templars are allowed to take and use
whatever items they take, and no one has the authority to take said spoils from them against their
will.8 Just like the privilege before, this privilege allowed the Templars a lot of freedom. Along
with an allowance from the church, the Templars were able to collect money in other ways. This

financial freedom allowed the Templars’ power and significance grow significantly.

The Templars and Knighthood

Knighthood wasn’t new to the European world. It was a position steeped in tradition and
was seen almost everywhere by the 11" century. The form of knighthood employed by the

Templars however, had never been seen before.

15 papsturkunden fiir Templar und Johanniter, ed. R. Hiestand. Vorarbeiten zum Oriens Pontificius, vol. 1.
Abnandlungen and Akademie der Wissenchaften in Goltingen, 77 (Géltingen, Vandenhoeck and Ruprecht, 1972),
no. 3, pp. 204-10 quoted in Malcolm Barber, and Keith Bate. The Templars. Manchester, United Kingdom:
Manchester University Press 2002, p. 60

16 papsturkunden fiir Templar und Johanniter, Malcolm Barber and Keith Bate, The Templars, p. 60
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In order to become a knight, one traditionally had to be the vassal of a lord. Vassalage
was practiced by all levels of society, but depending on what social class one was, the benefits of
vassalage varied. For serfs, the benefit for the subordinate was protection, while the benefit for
the lord was worked land and food. For the upper classes, however, the benefits of vassalage
were much higher. If one belonged to a higher class, the benefit of becoming a lord’s vassal—or
a lord’s “man” as it was simplified—ranged from protection, to land, to power.!’” For the lord, the
benefit was also much higher. Vassals who fell under the classification of knight were required
to fight for their lord no matter what. It was through this system that Europe had seen knights.
They were the workers of a higher man who often was the worker of another higher man and so
on. They were to listen to their lord’s orders and their lord would care for them in turn.

This is what separated the Knights Templar to secular knights. The Knights Templar
weren’t vassals, per se. They still served a lord—in their case, God—but were wholly left to their
own devices. The Templars were able to exercise more freedom than other traditional knights. Of
course, the Templars still had to answer to Kings and the Pope, but only because they were seen
as mouthpieces of God, or God’s chosen servants. Otherwise, the Templars operated as an
independent body. This led to much conflict between them and visiting crusaders, which will be
explored further in the following chapter.

The other knightly aspect that separated the Templars from secular knights were physical
possessions. Knights were the lowest form of nobility, but they were still considered noble. The
Knights Templar, on the other hand, were monks who lived every aspect of their lives in poverty.
With the introduction of the Knights Templar, the traditional view of knighthood shifted,

especially with St. Bernard’s “In Praise of the New Knighthood.” This document was a letter

17 Bloch, Marc, Koziol, G. Feudal Society. London: Routledge, 2014. https://doi-
org.jcu.idm.oclc.org/10.4324/9781315772165, pp.155-156
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from Bernard to Hugh de Paynes after Hugh’s several letters asking Bernard to exonerate the
Knights Templar (CITE). Bernard does this and condemns those knights not fighting for God in
the process. This document opens with Bernard praising this new knighthood. He praises that
they not only face a war “against flesh and blood,” but also “against a spiritual army of evil in
the heavens.”*8 This first chapter goes on to encourage the existing knights within the Order of
the Temple and even goes on to explain that:
“If [a Christian] fights for a good reason, the issue of his fight can never be evil; and
likewise the results can never be considered good if the reason were evil and the
intentions perverse. If you happen to be killed while you are seeking only to kill another,
you die a murderer. If you succeed, and by your will to overcome and to conquer you
perchance kill a man, you live a murderer.”*®
which, in turn, clears all knights within the holy orders from sin when it comes to fighting those
that the Church would deem as heretics or heathens. This consequentially calls knights who fight
without a holy or just reason murderers and men of sin. In this quote, Bernard doesn’t just call
secular knights who kill without a good reason murders, he also holds members of the Knights
Templar to the same standard. According to him, all men—secular or religious—who kill with ill
intent are murders. Despite this, Bernard still holds the Templars to a higher regard than secular
knights and goes further into depth about this statement. He condemns ‘worldly knights’ and
their extravagance, comparing their “bits and spurs [adorned] with gold and silver precious
stones”?° to the extravagant dresses and finery of women. By saying this, Bernard adds that

decorating themselves with such finery and wealth limits what they could do as knights, once

18 Bernard of Clairvaux, and Conrad Greenia. “Bernard, In Praise of the New Knighthood.”
https://history.hanover.edu/courses/excerpts/344bern2.html.

19 Bernard of Clairvaux, and Conrad Greenia. “Bernard, In Praise of the New Knighthood.”

20 Bernard of Clairvaux, and Conrad Greenia. “Bernard, In Praise of the New Knighthood.”
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again holding the Knights Templar above any other form of knighthood. This document
ultimately describes the view many adopted of the Knights Templar. Bernard viewed them as
men fighting for Christ and in turn saved from being judged on their battles. The Knights fought
for God and thus Killed in order to protect the people the Holy Land and not for their own gain.
This view could also be seen as a way to recruit more people to join the order. It was important
to those within Christendom to be free of sin and for knights, what better way to do that than by
joining a holy military order? Knights who joined could still use the skills they had been

cultivating all their lives for Christ, thus letting them use their skills for a just cause.

13



Chapter Two: The Knights in the East

Thanks to their privileged relationship with both the Church and the kings of Jerusalem,
the Knights Templar became a legitimized religious order ready to serve all of Christendom in
the East. In order to do the job that they wanted to do, however, the Templars needed to first
establish themselves as a force to be reckoned with. Establishing themselves came with editing
their rule to better put together their warrior lifestyle and ascetic-spiritual nature, having a
working relationship with Crusaders from the West, as well as understanding the cultural and

political atmosphere of the existing societies.

Establishing Themselves in the East

The road to establishing themselves in the East was expeditated for the Templars thanks
to the Catholic Church. With its support, and especially after the Council of Troyes in 1129 and
Pope Innocent II’s bull Omne datum optimum of 1138, the Templars were legitimized as a
religious order operating in direct connection to the Papacy, making it a viable option for people
in both the east and west to donate to. People gave the Templars anything they could, from items
like food to money to land.

During this time, indulgences were still commonplace. This encouraged people to give as
much as they could to the Church. Consequently, the Templars gained from this as well. In an
effort to save their souls from sin, many donations were given to the Templars as well as other

churches, religious orders, and monasteries. In the deeply detailed Obituary belonged to the
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Church of la Trinité, a Templar base, in the region of Champagne, the many donations given to
the Templars by the church’s members as homage for their death are recorded. One can see the
many different donations given on a daily basis:

“Jan. 5 Death of Alberea, buried in the cloister of the Sainte Trinité, next to Robert, her

nephew for whose souls Hugh, son of the said woman and dean of this church, gave to

this church for the souls of himself and his sister Adelaide, as well as the aforementioned,
the trecensum he possessed at Courcelles, namely 9 quarters of corn.”?!
This excerpt shows that not only individuals, but also entire families donated to the Templars for
their “souls”. This isn’t the only example of an indulgence being accepted by the Templars.
There was a countless amount of people who donated to them—from items like food and money
as seen in this example, to castles.

While donations of food and money were beneficial, it was donations of land and castles
that helped the Templars set up bases all over both the Holy Land and Europe. Land donations
were common, especially from noble families. Both in the West and the East, the Templars
accepted land as a donation from anyone. An example of this can be seen still in the Obituary of
the Temple at Reims, with land donated on January 20 of an unspecified year.??

“Death of Hugh the cleric, son of Ralph of Rethel. He gave to this church an eighth part

of two houses for the annual celebration of his anniversary Mass, to be received after the

death of his father. Death of Reginald of Vichiers, 19" Master of the Templars—may his

soul rest in peace. Death of Artaud of Nogent. He gave to the house of the Temple the

21 Obituaire de la Commanderie du Temple de Reims, ed E. de Barthélemy in Mélanges historiques. Collection des
Documents inédits, vol 4 (Paris, Imprimerie Nationale, 1882), pp. 313-32 translated by Malcolm Barber, and Keith
Bate. The Templars. Manchester, United Kingdom: Manchester University Press 2002, pp. 134-5

22 The years of the excerpt of this Obituary span from the 1160s to 1307 of which only 42 pages survived. The
specific year is hard to tell because the Obituary details the anniversary of deaths as well as current death. The
excerpt can approximately be dated in the early to mid 1200’s.
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land in front of the gate of the Temple at Reims, which he had bought from Philip of
Tours-sur-Marne and his heirs for 4 livres in Reims money.”??
This excerpt shows two instances of donation from two separate members of the church, Hugh
the Cleric and Artaud of Nogent. The first donation shows a small endowment of land given by
Hugh the Cleric. The second shows the donation of land by Artaud of Nogent, who gave the
Templars land in front of their own property. Both of these donations can show that the
accumulation of all these different small parcels of land truly gave the Templars a financial edge
which in turn allowed for their power to grow. With the money and property that was donated to
them, the Templars were able to support themselves financially in their endeavors in the East.
These donations in Champagne were among the smallest examples of land given in
Europe. In the Iberian Peninsula, land was donated to the Templars as a way to keep the order
there to help fight against invading forces. Examples of this can be seen with donations of land in
Barcelona and Portugal. The rulers of Barcelona gave the Templars over seven different castles
as both a way to pay homage to the holy warriors and as a way to give them advantage against
the invading Muslims. This effort to keep the Templars in Iberia was short lived, however, as the
Templars believed it best if they remained fighting in the East, as was their primary directive.?*
Of the many donations they received, none were more important than the castles they
received in the Holy Land. The first of these castle donations happened in the 1130s with land in

the Amanus mountains.?®> From the 1130s on, the Templars both received and bought castles in

the East, amassing much power in the area. Their presence in the East grew with the amount of

23 Obituarie de la Commanderie du temple de Reims, Barber, The Templars, p. 137

24 Cartulaire general de I’Ordre du Temple 1119?-1150. Recueil des chartes et des bulles relatives a I’Ordre du
Temple, ed. Marquis d’ Albon (Paris, Champion, 1913), no. xxxiii, p. 25, translated by Malcolm Barber, and Keith
Bate. The Templars. Manchester, United Kingdom: Manchester University Press 2002, pp. 93-95

% Helen Nicholson, The Knights Templar: A New History. Sutton Publishing Limited, 2004, p. 54
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castles they received. One of these many donations was the castle of Ahamant awarded to the
Templars by King Amalric of Jerusalem on January 17, 1166. The purpose of giving such a
castle to the Templars was strategy. By giving the Templars this castle, it gave the order an
advantage against approaching enemies. Along with giving the Templars a vantage point against
any approaching enemies, the castles in the East also allowed the Templars to protect incoming
pilgrims.

These weren’t the only functions of castles, however. The castles that the Templars ran
served as centers of religious life and served very well as such. Just like their monastic brothers
in the West, the Templars also practiced collective isolation from the rest of the world. The
center of the castle, being the most isolated and protected, would serve as the chapel, while the
surrounding walls would house lay-people and mercenaries.?® Of course, the castle served as a
protective barrier for everyone against attackers and served as military bases across the East.

Along with these bases, it was important to edit the rule composed for the Templars by
Bernard of Clairvaux. While the first rule helped establish the Templars as a religious order, it
wasn’t a rule that could help a military order survive on the battlefield. It wasn’t until 1165 did
the Templars make changes to the pre-existing Latin Rule made up during the Council of Troyes.
This new rule, called the French Rule, was written in French as a way to help members who
couldn’t understand Latin. The French Rule added several sections, all of which helping the
Templars when it came to warfare, as the previous Latin Rule was inadequate when it came to

establishing a hierarchy, regulations, and conduct of the military order.?’

%6 Helen Nicholson, The Knights Templar, p. 61

27 a Régle du Temple, ed. H. de Curzon. Société de I’Hidtoire de France (Paris, Librairie Renouard, 1886), clauses
148-68, pp. 115-27. Tr. J. Upton-Ward, The Rule of the Templars. The French Text of the Rule of the Order of
Knights Templar (Woodbridge, The Boydell Press, 1992), pp. 56-60 (with modifications by the reanslator), quoted
in Malcolm Barber, and Keith Bate. The Templars. Manchester, United Kingdom: Manchester University Press
2002, pp. 67-73
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The first new section to be added was on “How the Brothers Should Make Camp”. As the
title suggests, this section describes the way the Templars were to make camp while on the road.
Along with this, it establishes the hierarchy of the Templars. Unlike the Latin Rule, the Templars
under the French Rule know now who they need to answer to when doing a task such as this.

Along with these new additions, the French Rule also makes it easier for the brothers of
the Templars when it comes to fasting. Fasting was a large part of the Latin Rule for the
Templars. This is so because the original rule for the Templars took largely from the rule for
Cistercian monks. In order to show their devotion to God as holy men, monks would fast for
long periods of time. For the Templars, regular and long fasting periods wasn’t as viable as it
was for monks. Monks usually lived lives away from other people, safe within the walls of their
monasteries. It was a monk’s duty to pray, do some physical labor, and be present within their
community. For a brother of the Templars, it was much different. It was their duty to fight for the
pilgrims of the Holy Land. The physical labor that a brother of the Templars had to endure was
warfare, not the farm work of a monk. Fasting could prove disastrous.

The French Rule slightly changes the fasting rule when it came to war camps. This new
rule says:

“The servings of meat for two brothers of the convent should be such that what is left by

two brothers may sustain two paupers. And from two brothers’ servings those of three

turcopoles may be made up; and from two turcopoles’ those of three sergeants.”?

This alteration to the Rule allowed for the brothers more, which allowed for more strength in

battle. Such a diet also allowed for the brothers to save as much supplies as possible. With the

28 |a Régle du Temple, Barber, The Templars, The French Rule p. 69
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possibility of being stuck on the road for a long time without the option of buying more supplies,
it was important for the Templars to specifically ration out their meals for the sake of survival.

Along with this, the new rule allowed for the Templars to establish discipline and order in
their ranks. Survival was key for the Templars. Being surrounded by enemies with the chance of
being consistently attacked, it was important to know exactly what needed to be done and when.
To move swiftly as one unit against an enemy was their key for victory. To implement such

order into the Rule made sure that every brother could follow their orders no matter what.

The Relationship between the Templars and the Crusaders

In order to fully establish themselves as a force in the East, the Templars had to rely on
their relationships in the West. One of the most important relationships that the Templars had to
establish, and nurture was the one between them and the Crusaders. As the “points of contact”
for the Crusaders, it was crucial for the Templars to protect these newcomers as they traveled to
the East, lead them through the political and physical battlefield, and—if necessary—finance
them along the way.

The Templar’s first true chance to do just this was during the crusade of King Louis VIII
in 1145, otherwise known as the Second Crusade. This was a very high-profile crusade as not
only was the King of the Franks, King Louis VII, joining his men on this crusade, so was the
German King, Conrad 111.2° With the support of prominent church figures like Bernard of
Clairvaux, many people decided to join in and fight for the Holy Land.

Thanks to the relationship between the Templars and Bernard of Clairvaux, many men

decided to not only become crusaders, but to pledge themselves to the Knights Templar and stay

29 Malcolm Barber, The New Knighthood, Cambridge: Cambridge University Press, 1995, p. 66
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in the Holy Land indefinitely. This influx in men was a huge help to the existing brothers of the
Temple. Such a large crusade with such important people required more help.

The journey for the Crusaders was long and dangerous and helped show the Templars’
worth as both advisors and warriors. Travelling with King Louis V11 was 130 new brothers and
an unknown number of existing brothers, but, according to Malcolm Barber, “it seems unlikely
that there would have been fewer sergeants or serving brothers accompanying them.”3 As the
Templars and the French Crusaders travelled together, it was clear that Crusaders lack of
organization was going to be their downfall. Thanks to the Templars’ organization, however, the
Crusaders managed to make it to their final destination.

All along the way, the French crusaders exhibited their disorganization. The crusaders
were prone to starting fights with locals as they passed through villages, as seen in Worms on the
29" of June of 1145. Here, a fight broke out “between the citizens and the crusaders, and a
Frenchman was killed.”*! This lack of discipline continued to be portrayed by the French
Crusaders as they made their way through Europe and into Asia Minor. The Crusaders were
frivolous with their supplies and when they needed it the most, they were forced to turn to the
Templars for help.

After settling their travel terms with the Byzantines and making their way towards
Jerusalem, word of the German’s defcat at the hands of the Turks came. In an effort to retreat
and regroup, the Germans met up with the French and all marched together towards their final

destination. As they marched, they were plagued with a lack of resources and a lack of places to

30 Barber, The New Knighthood, p. 66
81 Jonathan Phillips, The Second Crusade: Extending the Frontiers of Christendom, Yale University Press, 2007, p.
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stock up. When they did pass places to gather resources, it was sold at highly inflated prices. It
came to the point that “The most destitute deserted and stayed behind.”32

After a debacle at Mt. Cadmus, the Turks saw the weakening state of the Crusaders and
pestered them relentlessly. King Louis VII, “seeing the need for discipline...he encouraged
everyone to establish common fraternity with the Templars.”*® The Crusaders were all put under
the command of a Templar commander in groups of fifty. The Templars showed through this
their prowess and experience in fighting the Turks. By adding this new organization and
discipline, in Barber’s words, the Templars allowed for their new units “to provide a focal point
for the various sections of the army within the column,” and allowed the army to act “as a body
when any manoeuvre was undertaken.”3*

By allowing the Templars to take control like this, their rules were consequentially put on
the men in each new unit. The Templars passed on knowledge of the Turks’ military strategy as
well as instilled some much-needed discipline that allowed the army to stay collected and
uniform—something that was detrimental to their survival. This move to allow the Templars to
take control over King Louis VII’s army was unprecedented. While King Louis VII wasn’t
known for being a strong leader, with the help of the Templars, he was able to impose more
order as well as establish a beneficial relationship with the Templars.

This relationship between the King of France and the Templars continued throughout the

Second Crusade. At the beginning, the Master of the Paris Chapter of the Templars, Everard des

Barres, served as one of Louis’ advisors. Louis trusted the Templars enough to even turn to them

32 Phillips, The Second Crusade, p. 196
33 Phillips, The Second Crusade, p. 202
34 Barber, The New Knighthood, p. 67

21



for financial support after arriving in Antioch. The loan was so much that it had “brought [the
Order] close to bankruptcy.”*®

The Second Crusades brought with it scrutiny ask well as praise. Thanks to their new
high profile and importance, the Templars were put directly in the public eye. With the outcome
of the Second Crusade, it wasn’t a favorable place to be. After the failure and defeat at
Damascus, the Templars were targeted and blamed. An anonymous Wiirzburg annalist said “The
attack would have succeeded had it not b